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POINTERS 


The New ‘‘Church of South India’’ was ‘inaugurated on 
September 27th. our dioceses of the Church of India, Burma, 
and Ceylon le the Anglican Communion, seeking union by the 
extraordinary method of making a new schism, and that, it may 
be noted, without reducing the number of Christian bodies’Still 
existing in South India. Where before there were Anglicans, 
Methodists, and the South India United Church, now there are 
still Anglicans who remain faithful to the Church of their Baptism 
and will take no part in the union, there aré still members of the 
5. I.U.C. who refuse to enter the new body, and there is the new 

* Church of South India ’’—three bodies now as there were three 
‘before, and disunion where before there was union, strife where 
before there was amity. Surely there is more reason here for 
penitence and sorrow of heart than for thankfulness, however 

‘sober’ it may be. We commend to our readers the call to 
penitence, faithfulness, and. prayer in Father Raynes’s.sermon at 
Norwich, of which a summary will be found on page 160. 

The Four Bishops in Central Africa, whose statement on their 
relations with the Church of South India is printed on page 164, 
speak with a clarity and definiteness which is in agreeable con- 
trast with the confusing and compromising statements which we __. 
have become accustomed to in this country. Wehopethat these , 
will not be the only Bishops to affirm boldly and decisively the 
real meaning of “ going out of the Anglican Communion ” 


The Orthodox S.P.G. Telugu Christian Union has had to fight. 
hard for the recognition of its claims for justice and freedom of 
conscience. But there now appears to be definite hope that those 
claims-will be met, as will be seen in the conclusion of our article 
on the growth of the movement which begins on page I61. 

The Fifth Annual Conference of Representatives of the Council 
in the dioceses was held in Oxford on September roth and 11th. 
There was a small but welcome increase in numbers this year 
compared with last. A few small changes in the time-table allowed 
more opportunity for informal discussion, and made the pro- 

e rather less exacting than in previous years. The Con- 
ference, with its full and free discussion between the Council and 
its Representatives, is well worth while, and we are greatly in- 

_debted to S.S.J.E. who so kindly give us hospitality year by year. 
We regret that owing to pressure on our space the report of the 


Conference is held over until next month. 


_ A ‘*Fait Accompli’’. The Open Letter of the Archbishop of 
Canterbury to Bishop Stephen Neill, entitled The South India 
Church, is a cause of distress to many both in England and in India. 
Its particular purpose is to “ set out again the interim policy which 
will govern the official relations of the Church of England to the 
South India Church until further order is taken.”” In regard to 
these relations there is no new matter, but in regard to “ further 
order "’ the Archbishop states that “‘ not even at Lambeth, 1948, 
will any final decision be possible. . . . Lambeth, 1948, will reach 
another interim decision.” Finally the official relations of the 
Church of England to the South India Church will be submitted to 
the decision of the Convocations. It seems likely that before this 
many years will have elapsed, and meanwhile we may find our- 
selves committed to a well established and seriously compromising 
- relationship which it will then be very difficult for the Convoca- 
tions toalter. In view of this real danger we must note the possi- 
bility of a revision of the present interim policy.at the Lambeth 
Conference next July. Whether the Coalions erence will follow the 
courageous lead of the four Bishops.in Central Africa, mentioned 
above, may greatly depend upon the expression of ordinary clerical 
and lay opinion in these next few months. One means of giving 
expression to that opinion will be found in the proposal which 
was unanimously accepted at the recent C.D.C:P. Conference for 
a public statement on our church notice-boards that “no bishop or 
priest of this new body can be allowed to minister the word or 
sacraments in this church.”’ This will be, at the least, a token 
protest. It also gives opportunity for further information to our 
church people. Copies of this statement, the full text of which 
is aS follows, can be obtained from the Secretary, C.D.C.P., 
6 Perth Road, Beckenham, Kent. ; 
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NEW “CHURCH SOUTH 
Inaugurated September 27th, 1947 


IT IS WRONG 


for any Communicant of the Church of England to receive Com- 
munion from one known not to have been ordained by a Bishop. 


To allow this is contrary to the principles of the Church of England 
as found in the Prayer Book. 


FOUR DIOCESAN BISHOPS HAVE LEFT THE ANGLICAN 
COMMUNION TO. ENTER THE NEW “ CHURCH OF SOUTH 
INDIA ”. 


In this body it is allowed to receive Communion from those who 


are not priests. 


The four Bishops are leading their dioceses into this bady. They 
have publicly stated. that they will themselves réceive Com- 
munion from ministers not ordained by a Bishop. 


THEREFORE NO BISHOP OR PRIEST OF THIS NEW 
BODY CAN BE ALLOWED TO MINISTER THE W ORD OR , 
SACRAMENTS IN THIS CHURCH. 4 


(Signed) Rector or Vicar. | 
* * * * 
Our Travelling Secretary has the following engagements during 
the next few weeks. : 
November 16th. Cheltenham: Preach, St. Stephen’s. 
17th. Cheltenham: Meeting. 
15th. Gloucester: Priests’ Meeting, 3 p.m. 
Worcester: Meeting, 7.30 p.m. 
23rd. Reading: Preach, Holy Trinity, 11 a.m. j 
| Oxford: Preach, Summertown, 6.30 p.m. 
3oth. Oxford: Preach, SS. Mary and John, 
II a.m. 
; Cassington: Preach, 6.30 p.m. 
December 2nd. Bristol: I.C.P. 
7th. Oxford: Preach, Stonesfield. 
8th. Oxford: F.C.P. 


Will Diocesan Representatives please note that although Sunday S 
are taken up for the rest of this year, week-days are still available 
for meetings. Write direct to the Rev. H. Howard, 14 Magdalen 


Road; Oxford. 
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Services in this country at the time of the inauguration of the 
new “ Church of South India ’”’ have not only been those in the 
form of thanksgiving or intercession for the new venture. On 
the contrary, some of those who are distressed bythe secession 
of the four Indian dioceses, arranged for Masses to be said in 
penitence for the wrong done by this action of Bishops of the 
Catholic Church and in intercession for the preservation of the 
catholicity of the Church of England and the rest of India. ~ 

During the week ending September 27th, the day of the . 
inauguration of the new body, in the diocese of Norwich, Mass with } 
these intentions was said in sixty-eight churches, the central act . 
being a High Mass “ For the Ending of Schism” at St. Peter 
Parmentergate, Norwich, on September 24th. ) 


The sermon was preached by the Rev. Fr. Raynes, Superior of 
the Community of the Resurrection, who commenced by quoting 
the words of Dean Armitage Robinson : “A new schism headed 
by bishops is-a contingency too horrible to contemplate ; and a———~ 
rash external reunion might easily lead to it.”’ This, he said, had 
now happened, and they did contemplate it with horror. They 
could not share the “ sober thankfulness ” of some—their feeling 
was of grief, for schisms are wounds in the Body of Christ, sins 
which are the more horrible when encouraged. Untold harm was! 
being done by the loose thinking and speaking of the day. They 
were told that the uniting bodies were bringing into a common 
pool their varied riches of Christian experience. Anglicans in 
loyalty to the Church of their Baptism utterly repudiated’ that 
suggestion: they had in their Church all such treasures and did 
not need a new Church to obtain them. 


Their unity was to be found, as St. Paul taught, in the Eucharist, 
which could not be dissociated from the Apostolic Ministry. Yet 


~~ in South India there was the attempt to equalize ministers of the 
Gospel with priests of the Church, and there was complete con- | ] 
fusion between an agape and the Eucharist. Disunion rather 
than unity would be the fruit of the scheme. Already serious | 
divisions were being manifested at home and in India, and the 


_ relations between Anglicans and the Old Catholics, the Orthodox 
~ and the Swedish Churches were being prejudiced. The impatient 
and totalitarian disregard of theological warnings and the callous 
sweeping aside of the wishes of many thousands of orthodox 
_ Anglicans in South India demanded much penitence. 

- Their own call was to “contend earnestly for the faith.” 
There must be positive and active assertion of the truth. Above 
all, there must be prayer that the will of God might override the 


(Concluded at foct of next page) 
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ORTHODOXY AND SOUTH INDIA 


_ The Church of South India is now in being. The new bishops 
have been conSecrated, the assent of ministers tabled, and four 
dioceses have marched with their bishops ‘out of the Anglican. 
Communion with the encouraging resolutions of bishops and 
archbishops to speed them on their exit.. Any such feelings of 
success and triumph as may be experienced by these dioceses and 
those who have encouraged their secession must, however, be 
tempered by the realization that some twenty thousand Anglicans. 
steadfastly refuse to be led out of the Anglican Communion. It 
may be well to try to trace the course of this opposition to the 
scheme which has, at a late hour, come into prominence. 


IGNORANCE OF THE SCHEME OF UNION 


When the Standing Committee of the S.P.G. declared that they _ 
were unable to continue to send support to South India because 
the united church would be outside the Anglican Communion a. 
group of people in Nandyal, in the Dornakal Diocese, realized not 
only that grants would cease, but also that they were being led 
out of the Communion in which they had been baptized. Should 
they have realized this earlier? Probably they should, but it 
must be understood that they were given little opportunity of 
learning much about the scheme and its implications. Details 
of the scheme did not reach the villages which form by far the 
largest section of the Church in India and all that they knew was 
that there was some union scheme on foot. Had the scheme been 
printed in Telugu and had the village teachers and catechists been 
supplied with full notes telling them what the scHeme really im- 
plied, there is little doubt but that this opposition would have been 


_apparent much earlier. But it required a shock to make them 


realize the scheme’s implications and inevitable result, and the 
S.P.G. decision certainly supplied this shock. Their complaint 
is that most of the people know nothing about the scheme, and 
have never been consulted. Years ago a group of laymen in 
another part of the diocese protested to the then Metropolitan that 
95 per cent of the village people did not know with whom it was 
intended to unite and that 99 per cent did not know the details of 


(Concluded from previous page) 


mistakes and impatience of men, and that the Church might be 
kept from compromise. There must be prayer, too, that South 
India might yet be established in the fullness of Catholic faith and 
order. They must not yield to the temptation of despair, for 
that was a mortal sin. They must pray that our Lord Jesus 
Christ would not regard our sins but the faith of His Church, and 
that He would grant her that peace and unity which was in 
accordance with His will. . 
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the scheme. Even if their numbers were exaggerated, it was clear 
that there was profound ignorance about the scheme, but their 
plea was dismissed and attributed to discontent or ulterior 
‘motives. 


OPPOSITION TO THE UNION SCHEME 


Realizing what was intended, in the spring of this year, the 
people in the Nandyal Archdeaconry of the Dornakal Diocese (an 
area worked by the S.P.G. Telugu Mission) were not content only 
to protest: they formed themselves into an association which 
they called the “ Orthodox S.P.G. Telugu Christian Union 
This association pledged itself to remain true to Catholic doctrine, 
order, and practice, and resolved to remain outside the united 
church. Signatories representing abouttwenty thousand members 
of the Church of India, Burma, and Ceylon within the Nandyal 
Archdeaconry were quickly gathered and representations were 
made to the.authorities of the Church of India, Burma, and 
Ceylon and to Canterbury asking that they be left outside the 
Church of South India and be allowed to retain the ministry and 
sacraments of the Anglican Communion. They-made-it clear 
‘that those bishops and priests who entered the union would not 
be acceptable, since by their entering that union they had 
forfeited their Catholic heritage. It is significant that these people 
did not ask that their word be accepted without question but 
asked for an impartial enquiry into their position and also into 
their allegations that coercion was being used to make priests 
sign the declaration of assent to the united church. Refusal to 
sign this document would have meant unemployment, as language 
difficulties would have made it almost impossible for them to be 
transferred to northern dioceses and almost all of them are 
family men. Despite this, one priest and one deacon have reso- 
lutely refused to sign the declaration of assent and five others 
(whose names have been sent to the writer) protest that they 
signed only under pressure. Of the leading laymen in the same 
area the majority of the staffs at the four major schools and 
institutions have signed the form of the Orthodox Union and have 
refused to accept the scheme or the ministers of the united church. 
Many village teachers have also joined the Orthodox Union. 

A movement of such dimensions cannot be quashed by ignoring 
it, and their request for an investigation would seem to any fair- 
minded man to be justified and it is known that the Metropolitan, 
to whom they appealed, has asked the South India bishops to 
arrange this and has nominated three from North India to serve 
on such a commission along with a similar number from the South. 
No steps;-however, have been taken by the South India bishops to 
implement the Metropolitan's request and we are informed that 
they intend to do nothing until the continuation committee meets 
after the inauguration of the union. .The Orthodox Union have, 
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therefore, at their first general body meeting attended by some 
three hiindred delegates, declared their intention of taking the 
administration into their own hands during the interim period 
until arrangements are made for them to exist as a “ continuing " 
Anglican Church in South India, and have requested the two 
clergy who have refused to sign the declaration of assent to the 
united church, together with three retired priests who are in- 
sympathy with their efforts, to minister to them for this period. 
They pointed out to the Bishop of Dornakal (who appears to have 
been present for a part of their meeting) that they would not 
accept the ministrations of the united church because (a) “ the 
ministers of it are no longer orthodox in position ”’ and (6) “ the 
fact that they receive commission and communion from the hands 
_of unordained presbyters had belittled ordination which we believe 
to be Apostolic in character.” , 

It should be emphasized that the orthodox movement is the 
spontaneous work of the Indian Anglicans themselves and is not 
engineered nor artificially fostered nor led by outsiders nor by 
Europeans. It must also be understood that the claims of these 
loyal people and their charges of “ coercion ’’ and of being kept 
in ignorance about the scheme are substantiated by missionaries 
on the spot. 


THE LoyaAt ANGLICANS 


What is to happen about these people? The Metropolitan has 
done his best to get their case heard and investigated, but he has 
no papal power to order this to be done, and if the South India 
bishops refuse his request and advice, there is little more that he 
can do. There is, however, some reason to believe that the 
Bishop of Dornakal has now agreed to allow priests who refuse to 
enter the union to continue to minister to loyal Anglicans in the 
area of the Church of South India but outside the Church of 
South India. This, if it be true, will ease the situation tem- 
porarily, though many problems will remain to be solved. There 
is the question of the future ministry for these people—ordinands 
must be trained and ordained and candidates must be confirmed. 
Where is this episcopal ministration to come from? Bishops of 
the Church of South India, though ex-Anglicans, will not be 
acceptable. The solution would seem to be either the creation of 
a separate diocese of the Church of India, Burma, and Ceylon to 
include all who wish to remain Anglicans in South India, or else 
that they should be attached to the Metropolitan’s own diocese, in 
which case an assistant bishop could be appointed to take charge 
of this area under the direction of the Metropolitan. The fact 
remains, and must be faced : these people are loyal members of the 
Anglican Communion and have no intention of being led out of 
it, and the sooner the authorities of the new Church of Soufh India 
realize this, the sooner will amicable relations be possible between 
them. BERNARD P. BURNETT. 
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RELATIONS WITH THE NEW CHURCH 
SOUTH INDIA 


Statement by the Bishops of Nyasaland, 
Northern Rhodesia, Zanzibar, and Masasi. 


It now seems certain that the new Church of South India will 
be inaugurated in September of this year, and that four dioceses 
of the Church of (India, burma, and Cey lon will then sever their 
connection with the Anglican Communion and join the new 
Church. As long ago as 1942 we, the bishops of the above-named 
dioceses, or in the case of two our predecessors, wrote to the then 
Are hbishop of Canterbury expressing our dissatisfaction with the 
scheme of Union as diverging widely from Catholic faith and order, 
as Maintained in the Anglican Communion... In 1945 we wrote to 
the Metropolitan of India begging that no decisive action be taken 
until after the Lambeth Conference of next year. A contrary 
decision has now been reached and public action is being taken 
to inaugurate the united Church, and we feel therefore bound to 
make a public statement defining the relations of our dioceses to 
the new Church on its inauguration. 

The Archbishop of Canterbury, in an address to the Convocation 
of Canterbury on May 15th, 1945, said that in his view * there will 
be a very real and close. frie ndship between the proposed Church 
and the Church of England, but in the proper and technical sense 
of the word, the two Churches will not, as Churches, be in com- 
munion with one another.” 

We associate ourselves with that statement and declare that 
our four dioceses will not be in communion with the new Church. 
In the case of our dioceses this means that, at least pending dis- 
cussion at the Lambeth Conference, the laity of the new Church 


will not be admitted to communion at our altars, nor will its 


clergy be permitted to minister in any of our churches, so long 
as they retain their connection with that Church. 
We Jong and pray for re-union, but we are convinced that it 
ean be achieved only on a sound basis of doctrinal agreement. 
Nyasaland 
Robert N. Rhodesia 
Songéa, Tiinganyika Territory. > William Zanzibar 
July, 1947. Leslie Masasi 


Communications for the Editor and subscriptions to Faith and 
Unity (three shillings a year minimum) should be sent to the 
Secretary, C.D.C.P., 6 Perth Road, Beckenham, Kent. Back 
numbers of Faith and Unity are available and can be had from 
the Secretary, price fourpence each, post free. 
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